







































































































































































































* This article was reported at the International Conference on ‘Preservation of tangible and intangible 
cultural heritage: topical issues and strategies to resolve them’  which had held on August 26, 2019 
in the city of Samarkand. This event had co-organized by the Government of Uzbekistan in 
Cooperation with UNESCO.






Possibilities of Mutual Understanding for
“New” Culture:
A Perception of the Historical Relations between Uzbekistan and Japan
Michio KAMIKAWA*
1 Asking about the historical relationship between Uzbekistan and Japan
 Many Japanese seem to have the image of Uzbekistan as follows: It is a 
distant land of longing, to the west of the Silk Road. In other words, the Japanese 
understand that Uzbekistan has a long history. This understanding is correct.
 At the same time, Japanese people understand that there is not much of a 
relationship between Uzbekistan and Japan. It is, to be clear, a misunderstanding 
of the Japanese. My presentation is about finding the connection between 
Uzbekistan and Japan in the actual history, in order to change the common sense 
of the Japanese people. Uzbekistan has a history that dates back to B.C (Komatsu 
(ed.) 2000; Tanabe/Maeda (eds.) 1999). As for Japan, related articles will appear 
in the literary history from about 2000 years ago. The common sense is the 
history of the two countries is separate. But in the old days, wasn’t there a 
relationship?
 For example, 7th century murals found in the ruins of Aphrasiab’s Palace 
depict visitors from all over Eurasia. At the right end, there are two Koreans 
heading to Aphrasiab. My eyes were nailed here. On the right side of the 
Koreans, there is a Japanese archipelago on the east side that separates the 
narrow strait. People who live there are not drawn in this mural. However, this 








2 Connections to Buddhism
 I would like to seek a clue to the discussion in the history of Buddhism. 
Buddhism originating in South Asia was once shared from Central Eurasia to 
East Asia. In Japan, it was first introduced in the 6th century, and penetrated into 
society in the 12th century (Kamikawa 2007, 2012). Today, many Japanese are 
aware that they are Buddhists. However, there are few devout believers, and 
many Buddhists do not really know Buddhism.
 Buddhism, which emerged around the 4th century BC, developed from the 1st 
century AD in the Kushan period including now Uzbekistan. It was brought to 
the Japanese Archipelago from Baekje on the Korean Peninsula in the middle of 
the sixth century. Baekje had sent Buddhism obtained from China to Yamato (the 
state name at that time). The Buddhist scriptures are written in Chinese. 
Yamato’s people came to learn the written language through the Buddhist texts. 
At the same time, they acquired advanced culture such as medical and 
pharmaceutical knowledge. So Buddhism was part of an integrated culture. In 
addition, the transmission of the “Nirvana-sutra” is especially well recorded. 
This sutra teaches that all people have the potential to become Buddha. During 
this time, on the Korean peninsula and the Japanese archipelago, nations had 
become independent through conflict. Buddhism was, so to speak, a common 
culture in international relations to reconcile conflict.
 Such Buddhist wisdom was born from the history of Central Eurasia, where 
the Sogd people and others live. When we look for the roots of Japanese 
Buddhism in India, which had developed in the ancient and middle ages of 
Japan, we don’t find much there. It is because the early Indian Buddhists did not 
make scriptures or Buddha statues.
 However, in the Kushan period, Buddha images and scriptures started to 
become familiar. Buddhas and bodhisattvas showed the meaning of living and 
the heart of mercy to those who suffered from war and starvation. They also set 
forth principles such as non-killing, mercy, wisdom (deep understanding), unity 
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(solidarity), and mutual aid. One of the scriptures transmitted to Japan is the 
“Muryoju-sutra”. This scripture explains the salvation of Amida Buddha and the 
splendor of the paradise pure earth. It is estimated that it was created in the 
Kushan Period.
 Notably, at the beginning of the scriptures, the name of Samarkand is written 
as the person who translated it into Chinese. His name is Kosogai. It is said that 
he translated it in 252 in China. According to today’s research, another person 
translated it in the 5th century. However, people in the world thought that it was 
translated by Samarkands. And in Yamato (later called Japan), the scripture was 
lectured on by the orders of the king. After that, in the 12th century, it had 
become a scripture representative of Japanese Buddhism. This is an example that 
the history of Sogd or central Eurasia was indirectly linked to the history of 
Japanese Buddhism or Japanese history.
3 Translation and editing, the power of thought
 Buddhist history had several stages in its development as a world religion. 
Buddhists in the 4th century BC transmitted his thoughts only in words orally. 
Then, King Ashoka, who unified the Maurya dynasty in the 3rd century BC, 
made the Buddha’s teachings edited in writing. In other words, the scripture was 
established. That is the passage of the scripture. At that time, it seems that it was 
written in several languages.
 In the 3rd century, Kings Kanishika of the Kushan Dynasty unified the 
scripture in Sanskrit. And the Buddhist scriptures were transported to China by 
monks and merchants who were Central Eurasia traffickers, including Sogdians, 
and translated into Chinese by the same people. The times when Sogd people 
played an active role in Eurasia and the time when the scriptures were translated 
into Chinese almost coincided. It is centered in the 4th to 7th centuries (Moriyasu 
2007, 2015; Sofugawa/Yoshida (eds.) 2011; Arakawa 2010).








of the Buddhist text was almost completed. The number was about 10,000 
volumes. The emperor authorized about 5,000 of them. This large Buddhist book 
is called Issaikyo (or Daizokyo), The Great Collection of The Great Sutra. They 
are Buddhist books, but they contain diverse cultural knowledge such as 
philosophy, literature, medicine, pharmacology, architectural technologies, 
languages and so on. In Japan since the 8th century, many sets of this collection 
have been copied. In this way, the Japanese must have learned a variety of rich 
cultural heritage. It was originally from the aristocracy, but in the 12th century it 
spread to Japanese society (Kamikawa 2008).
 In that case, it is especially important to have learned the wisdom of humanity 
included in Buddhism. For example, non-killing, mercy, wisdom, harmony, 
giving alms, etc. are the core of it. Today’s Japanese learn the words of non-
killing and mercy as the language of life without knowing that they are Buddhist 
terms. In other words, valuable ideas are learned across borders and ethnic 
groups, even across Buddhism.
 The way of thinking that has been clarified in the Sogd land has been passed 
from the center of Eurasia to East Asia and the Japanese Archipelago. There are 
many centuries of history and complicated history. In that sense, the relationship 
between Uzbekistan and Japan over Buddhism is indirect. But indirect 
inheritance means the power of thought, which has been passed through the 
complexity of the times and society.
 By the way, there is the concept of the 12th Century Renaissance in the study 
of history (Haskinz 1997; Ito 1993). The classical culture of Greece and Rome 
was introduced to Europe in the12th century via the Islamic world. During the 
12th century Renaissance, there was an intellectual task of translation. 
Meanwhile, the people of Central Eurasia introduced the ancient ideas of South 
Asia to East Asia in Chinese. The process is, so to speak, the Central Eurasian 
Renaissance.
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4 Exploring the vitality of thought
 Buddhism in Japan has its own unique content. However, universal thought 
must live through age and distance. I mentioned earlier that the Buddhist thought 
found in the Kushan Dynasty is well known in Japan today: Non-killing, mercy, 
wisdom, harmony, giving alms, etc. For example, raising the ideal of not killing 
has immense meaning even in today’s world situation.
 The Japanese are Buddhists who do not know Buddhism. Rather, it may 
support ideals that go beyond a particular position. The existence of the 
Constitution of Japan, which holds the ideal of calling for peace and solidarity, 
seems to be supported by the history on a Eurasian scale.
 Today, however, such ideals have not been fully realized, of course, both in 
Japan and Uzbekistan. War, slaughter, decay, division, and ethnocentrism, are 
also characteristics of the “global age”. In such an era, I would hope to restore 
the history of relations between Uzbekistan and Japan, and I would like to make 
the reality a common sense of the two peoples. Based on history, we believe that 
cooperation that explores ideals and problems in the future has the significance 
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